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CHAPTER THREE
Gob’s SALVATION: LAW AND GRACE

1949  Called to beatitude but wounded by sin, man stands in
need of salvation from God. Divine help comes to him in Christ
through the law that guides him and the grace that sustains him:

Work out your own salvation with fear and trembling; for
God is at work in you, both to will and to work for his good
pleasure.!

ARTICLE 1
THE MORAL LAW

1950  The moral law is the work of divine Wisdom. Its biblical
meaning can be defined as fatherly instruction, God’s pedagogy.

It prescribes for man the ways, the rules of conduct that lead to the 53
promised beatitude; it proscribes the ways of evil which turn him 1719
away from God and his love. It is at once firm in its precepts and,

in its promises, worthy of love.

1951  Law is a rule of conduct enacted by competent authority

for the sake of the common good. The moral law presupposes the
rational order, established among creatures for their good and to
serve their final end, by the power, wisdom, and goodness of the
Creator. All law finds its first and ultimate truth in the eternal law. 295
Law is declared and established by reason as a participation in the 306
providence of the living God, Creator and Redeemer of all. “Such

an ordinance of reason is what one calls law.”?

Alone among all animate beings, man can boast of having

been counted worthy to receive a law from God: as an animal
endowed with reason, capable of understanding and dis-
cernment, he is to govern his conduct by using his freedom

and reason, in obedience to the One who has entrusted 301
everything to him.?

—

Phil 2:12-13.

2 Leo XIII, Libertas praestantissimum: AAS 20 (1887/88), 597; cf. St. Thomas
Aquinas, STh I-11, 90, 1.

3  Cf. Tertullian, Adv. Marc, 2, 4: PL 2, 288-289.
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1952  There are different expressions of the moral law, all of
them interrelated: eternal law—the source, in God, of all law;
natural law; revealed law, comprising the Old Law and the New
Law, or Law of the Gospel; finally, civil and ecclesiastical laws.

1953  The moral law finds its fullness and its unity in Christ. Jesus
Christ is in person the way of perfection. He is the end of the law, for
only he teaches and bestows the justice of God: “For Christ is the end
of the law, that every one who has faith may be justified.”

I. THE NATURAL MORAL LAw

1954  Man participates in the wisdom and goodness of the Crea-
tor who gives him mastery over his acts and the ability to govern
himself with a view to the true and the good. The natural law
expresses the original moral sense which enables man to discern
by reason the good and the evil, the truth and the lie:

The natural law is written and engraved in the soul of each
and every man, because it is human reason ordaining him
to do good and forbidding him to sin . . . But this command
of human reason would not have the force of law if it were
not the voice and interpreter of a higher reason to which our
spirit and our freedom must be submitted.’

1955 The “divine and natural” law® shows man the way to
follow so as to practice the good and attain his end. The natural
law states the first and essential precepts which govern the moral
life. It hinges upon the desire for God and submission to him, who
is the source and judge of all that is good, as well as upon the sense
that the other is one’s equal. Its principal precepts are expressed in
the Decalogue. This law is called “natural,” not in reference to the
nature of irrational beings, but because reason which decrees it
properly belongs to human nature:

Where then are these rules written, if not in the book of that
light we call the truth? In it is written every just law; from it
the law passes into the heart of the man who does justice, not
that it migrates into it, but that it places its imprint on it, like
a sea7l on a ring that passes onto wax, without leaving the

ring.
4  Rom 10:4.
5 Leo XIII, Libertas preestantissimum, 597.
6 GS89§1.
7  St. Augustine, De Trin. 14, 15, 21: PL 42, 1052.
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The natural law is nothing other than the light of under-
standing placed in us by God; through it we know what we
must do and what we must avoid. God has given this light
or law at the creation.?

1956  The natural law, present in the heart of each man and
established by reason, is universal in its precepts and its authority
extends to all men. It expresses the dignity of the person and 2261
determines the basis for his fundamental rights and duties:

For there is a true law: right reason. It is in conformity with
nature, is diffused among all men, and is immutable and
eternal; its orders summon to duty; its prohibitions turn
away from offense . ... To replace it with a contrary law is
a sacrilege; failure to apply even one of its provisions is for-
bidden; no one can abrogate it entirely.’

1957  Application of the natural law varies greatly; it can de-
mand reflection that takes account of various conditions of life ac-
cording to places, times, and circumstances. Nevertheless, in the
diversity of cultures, the natural law remains as a rule that binds
men among themselves and imposes on them, beyond the inevita-
ble differences, common principles.

1958  The natural law is immutable and permanent throughout 2072
the variations of history;'? it subsists under the flux of ideas and
customs and supports their progress. The rules that express it
remain substantially valid. Even when it is rejected in its very
principles, it cannot be destroyed or removed from the heart of
man. It always rises again in the life of individuals and societies:

Theft is surely punished by your law, O Lord, and by the law
that is written in the human heart, the law that iniquity itself
does not efface.l!

1959  The natural law, the Creator’s very good work, provides

the solid foundation on which man can build the structure of moral

rules to guide his choices. It also provides the indispensable moral
foundation for building the human community. Finally, it provides 1879
the necessary basis for the civil law with which it is connected,
whether by a reflection that draws conclusions from its principles,

or by additions of a positive and juridical nature.

8  St. Thomas Aquinas, Dec. prac. L.

9 Cicero, Rep. 111, 22, 33.

10 Cf. GS10.

11 St. Augustine, Conf. 2, 4, 9: PL 32, 678.



2071
37

62

2058

1610

2542
2515

476 Part Three

1960  The precepts of natural law are not perceived by everyone
clearly and immediately. In the present situation sinful man needs
grace and revelation so moral and religious truths may be known
“by everyone with facility, with firm certainty and with no admix-
ture of error.”’? The natural law provides revealed law and grace
with a foundation prepared by God and in accordance with the
work of the Spirit.

I1. THE OLD Law

1961 God, our Creator and Redeemer, chose Israel for himself
to be his people and revealed his Law to them, thus preparing for
the coming of Christ. The Law of Moses expresses many truths
naturally accessible to reason. These are stated and authenticated
within the covenant of salvation.

1962  The Old Law is the first stage of revealed Law. Its moral
prescriptions are summed up in the Ten Commandments. The
precepts of the Decalogue lay the foundations for the vocation of
man fashioned in the image of God; they prohibit what is contrary
to the love of God and neighbor and prescribe what is essential to
it. The Decalogue is a light offered to the conscience of every man
to make God’s call and ways known to him and to protect him
against evil:

God wrote on the tables of the Law what men did not read

in their hearts.?

1963  According to Christian tradition, the Law is holy, spiritual,
and good,'* yet still imperfect. Like a tutor™ it shows what must
be done, but does not of itself give the strength, the grace of the
Spirit, to fulfill it. Because of sin, which it cannot remove, it remains
a law of bondage. According to St. Paul, its special function is to
denounce and disclose sin, which constitutes a “law of concupis-
cence” in the human heart.!® However, the Law remains the first
stage on the way to the kingdom. It prepares and disposes the
chosen people and each Christian for conversion and faith in the

12 Pius XII, Humani generis: DS 3876; cf. Dei Filius 2: DS 3005.
13  St. Augustine, En. in Ps. 57, 1: PL 36, 673.

14 Cf.Rom 7:12, 14, 16.

15 Cf. Gal 3:24.

16 Cf.Rom7.
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Savior God. It provides a teaching which endures for ever, like the
Word of God.

1964 The Old Law is a preparation for the Gospel. “The Law is a 122
pedagogy and a prophecy of things to come.”!” It prophesies and
presages the work of liberation from sin which will be fulfilled in
Christ: it provides the New Testament with images, “types,” and
symbols for expressing the life according to the Spirit. Finally, the
Law is completed by the teaching of the sapiential books and the
prophets which set its course toward the New Covenant and the
Kingdom of heaven.

There were...under the regimen of the Old Covenant,
people who possessed the charity and grace of the Holy
Spirit and longed above all for the spiritual and eternal
promises by which they were associated with the New Law.
Conversely, there exist carnal men under the New Covenant,
still distanced from the perfection of the New Law: the fear 1828
of punishment and certain temporal promises have been
necessary, even under the New Covenant, to incite them to
virtuous works. In any case, even though the Old Law
prescribed charity, it did not give the Holy Spirit, throug;h
whom “God's charity has been poured into our hearts.”!

I11. THE NEw LAw OR THE LAW OF THE GOSPEL

1965  The New Law or the Law of the Gospel is the perfection 459
here on earth of the divine law, natural and revealed. It is the work

of Christ and is expressed particularly in the Sermon on the Mount.

It is also the work of the Holy Spirit and through him it becomes 581
the interior law of charity: “I will establish a New Covenant with

the house of Israel. . . . Iwill put my laws into their minds, and write
them on their hearts, and I will be their God, and they shall be my 715
people.”??

1966  The New Law is the grace of the Holy Spirit given to the 1999
faithful through faith in Christ. It works through charity; it uses the
Sermon on the Mount to teach us what must be done and makes

use of the sacraments to give us the grace to do it:

17  St. Irenceus, Adv. haeres. 4,15,1: PG 7/1, 1012.
18 St. Thomas Aquinas, STh I-1I, 107, 1 ad 2; cf. Rom 5:5.
19  Heb 8:8, 10; cf. Jer 31:31-34.
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If anyone should meditate with devotion and perspicacity
on the sermon our Lord gave on the mount, as we read in
the Gospel of Saint Matthew, he will doubtless find there . . . the
perfect way of the Christian life. . . . This sermon contains . . . all
the precepts needed to shape one’s life.2

1967 The Law of the Gospel “fulfills,” refines, surpasses, and
leads the Old Law to its perfection.”! In the Beatitudes, the New
Law fulfills the divine promises by elevating and orienting them
toward the “kingdom of heaven.” It is addressed to those open to
accepting this new hope with faith—the poor, the humble, the
afflicted, the pure of heart, those persecuted on account of Christ—
and so marks out the surprising ways of the Kingdom.

1968  The Law of the Gospel fulfills the commandments of the Law.
The Lord’s Sermon on the Mount, far from abolishing or devaluing
the moral prescriptions of the Old Law, releases their hidden
potential and has new demands arise from them: it reveals their
entire divine and human truth. It does not add new external
precepts, but proceeds to reform the heart, the root of human acts,
where man chooses between the pure and the impure,? where
faith, hope, and charity are formed and with them the other virtues.
The Gospel thus brings the Law to its fullness through imitation of
the perfection of the heavenly Father, through forgiveness of ene-
mies and prayer for persecutors, in emulation of the divine
generosity.”

1969  The New Law practices the acts of religion: almsgiving,
prayer and fasting, directing them to the “Father who sees in
secret,” in contrast with the desire to “be seen by men.”? Its
prayer is the Our Father.”®

1970  The Law of the Gospel requires us to make the decisive
choice between “the two ways” and to put into practice the words
of the Lord.* It is summed up in the Golden Rule, “Whatever you
wish that men would do to you, do so to them; this is the law and
the prophets.”?

20 St. Augustine, De serm. Dom. 1, 1: PL 34, 1229-1230.
21 Cf. Mt 5:17-19.

22 Cf. Mt 15:18-19.

23 Cf. Mt 5:44, 48.

24 Cf. Mt 6:1-6; 16-18.

25 Cf. Mt 6:9-13; Lk 11:2-4.

26 Cf. Mt 7:13-14, 21-27.

27 Mt 7:12; cf. Lk 6:31.
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The entire Law of the Gospel is contained in the “new com-
mandment” of Jesus, to love one another as he has loved us.?

1971  To the Lord’s Sermon on the Mount it is fitting to add the
moral catechesis of the apostolic teachings, such as Romans 12-15,
1 Corinthians 12-13, Colossians 3-4, Ephesians 4-5, etc. This doctrine
hands on the Lord’s teaching with the authority of the apostles,
particularly in the presentation of the virtues that flow from faith in
Christ and are animated by charity, the principal gift of the Holy
Spirit. “Let charity be genuine. . . . Love one another with brotherly
affection. . .. Rejoice in your hope, be patient in tribulation, be
constant in prayer. Contribute to the needs of the saints, practice
hospitality.”? This catechesis also teaches us to deal with cases of
conscience in the light of our relationship to Christ and to the
Church.*

1972 The New Law is called a law of love because it makes us act
out of the love infused by the Holy Spirit, rather than from fear; a
law of grace, because it confers the strength of grace to act, by means
of faith and the sacraments; a law of freedom, because it sets us free
from the ritual and juridical observances of the Old Law, inclines
us to act spontaneously by the prompting of charity and, finally,
lets us pass from the condition of a servant who “does not know
what his master is doing” to that of a friend of Christ—"“For all that
I'have heard from my Father I have made known to you”—or even
to the status of son and heir.*!

1973  Besides its precepts, the New Law also includes the evan-
gelical counsels. The traditional distinction between God’s com-
mandments and the evangelical counsels is drawn in relation to
charity, the perfection of Christian life. The precepts are intended to
remove whatever is incompatible with charity. The aim of the coun-
sels is to remove whatever might hinder the development of chari-
ty, even if it is not contrary to it.32

1974  The evangelical counsels manifest the living fullness of
charity, which is never satisfied with not giving more. They attest its
vitality and call forth our spiritual readiness. The perfection of the
New Law consists essentially in the precepts of love of God and
neighbor. The counsels point out the more direct ways, the readier
means, and are to be practiced in keeping with the vocation of each:

28 Cf.Jn15:12; 13:34.

29 Rom 12:9-13.

30 Cf. Rom 14; 1 Cor 5-10.

31 Jn15:15; cf. Jas 1:25; 2:12; Gal 4:1-7. 21-31; Rom 8:15.
32 Cf. St. Thomas Aquinas, STh II-11, 184, 3.
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[God] does not want each person to keep all the counsels,
but only those appropriate to the diversity of persons, times,
opportunities, and strengths, as charity requires; for it is
charity, as queen of all virtues, all commandments, all coun-
sels, and, in short, of all laws and all Christian actionsé that
gives to all of them their rank, order, time, and value®

IN BRIEF

1975  According to Scripture the Law is a fatherly instruc-
tion by God which prescribes for man the ways that
lead to the promised beatitude, and proscribes the
ways of evil.

1976  “Law is an ordinance of reason for the common good,
promulgated by the one who is in charge of the com-
munity” (St. Thomas Aquinas, STh I-11, 90, 4).

1977  Christ is the end of the law (cf. Rom 10:4); only he
teaches and bestows the justice of God.

1978  The natural law is a participation in God’s wisdom
and goodness by man formed in the image of his
Creator. It expresses the dignity of the human person
and forms the basis of his fundamental rights and
duties.

1979  The natural law is immutable, permanent throughout
history. The rules that express it remain substantially
valid. It is a necessary foundation for the erection of
moral rules and civil law.

1980  The Old Law is the first stage of revealed law. Its mor-
al prescriptions are summed up in the Ten
Commandments.

1981 The Law of Moses contains many truths naturally
accessible to reason. God has revealed them because
men did not read them in their hearts.

1982  The Old Law is a preparation for the Gospel.

1983  The New Law is the grace of the Holy Spirit received by
faith in Christ, operating through charity. It finds ex-
pression above all in the Lord’s Sermon on the Mount
and uses the sacraments to communicate grace to us.

33  St. Francis de Sales, Love of God 8, 6.
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The Law of the Gospel fulfills and surpasses the Old
Law and brings it to perfection: its promises, through
the Beatitudes of the Kingdom of heaven; its com-
mandments, by reforming the heart, the root of hu-
man acts.

The New Law is a law of love, a law of grace, a law of
freedom.

Besides its precepts the New Law includes the evangel-
ical counsels. “The Church’s holiness is fostered in a
special way by the manifold counsels which the Lord
proposes to his disciples in the Gospel” (LG 42 §2).

ARTICLE 2
GRACE AND JUSTIFICATION

1987

JusTIFICATION

The grace of the Holy Spirit has the power to justify us,
that is, to cleanse us from our sins and to communicate to us “the

righteousness of God through faith in Jesus Christ” and through 734
Baptism:>*

1988

But if we have died with Christ, we believe that we shall also
live with him. For we know that Christ being raised from the
dead will never die again; death no longer has dominion
over him. The death he died he died to sin, once for all, but
the life he lives he lives to God. So you also must consider
yourselves as dead to sin and alive to God in Christ Jesus.®

Through the power of the Holy Spirit we take part in
Christ’s Passion by dying to sin, and in his Resurrection by being

born to a new life; we are members of his Body which is the Church, 654
branches grafted onto the vine which is himself:3

[God] gave himself to us through his Spirit. By the participa-
tion of the Spirit, we become communicants in the divine
nature. . . . For this reason, those in whom the Spirit dwells
are divinized.¥

34
35
36
37

Rom 3:22; cf. 6:3-4.

Rom 6:8-11.

Cf. 1 Cor 12; Jn 15:1-4.

St. Athanasius, Ep. Serap. 1, 24: PG 26, 585 and 588.

460
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1989  The first work of the grace of the Holy Spirit is conversion,
effecting justification in accordance with Jesus’ proclamation at the
beginning of the Gospel: “Repent, for the kingdom of heaven is at
hand.”*® Moved by grace, man turns toward God and away from
sin, thus accepting forgiveness and righteousness from on high.
“Justification is not only the remission of sins, but also the sancti-
fication and renewal of the interior man.”%

1990  Justification detaches man from sin which contradicts the
love of God, and purifies his heart of sin. Justification follows upon
God’s merciful initiative of offering forgiveness. It reconciles man
with God. It frees from the enslavement to sin, and it heals.

1991  Justification is at the same time the acceptance of God’s
righteousness through faith in Jesus Christ. Righteousness (or “jus-
tice”) here means the rectitude of divine love. With justification,
faith, hope, and charity are poured into our hearts, and obedience
to the divine will is granted us.

1992 Justification has been merited for us by the Passion of Christ
who offered himself on the cross as a living victim, holy and
pleasing to God, and whose blood has become the instrument of
atonement for the sins of all men. Justification is conferred in
Baptism, the sacrament of faith. It conforms us to the righteousness
of God, who makes us inwardly just by the power of his mercy. Its
purpose is the glory of God and of Christ, and the gift of eternal
life:*

But now the righteousness of God has been manifested apart
from law, although the law and the prophets bear witness to
it, the righteousness of God through faith in Jesus Christ for
all who believe. For there is no distinction: since all have
sinned and fall short of the glory of God, they are justified
by his grace as a gift, through the redemption which is in
Christ Jesus, whom God put forward as an expiation by his
blood, to be received by faith. This was to show God’s
righteousness, because in his divine forbearance he had
passed over former sins; it was to prove at the present time
that he himself is righteous and that he justifies him who has
faith in Jesus.*!

38 Mt4:17.

39 Council of Trent (1547): DS 1528.

40 Cf. Council of Trent (1547): DS 1529.
41 Rom 3:21-26.
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1993  Justification establishes cooperation between God’s grace and
man’s freedom. On man’s part it is expressed by the assent of faith
to the Word of God, which invites him to conversion, and in the
cooperation of charity with the prompting of the Holy Spirit who
precedes and preserves his assent:

When God touches man’s heart through the illumination of
the Holy Spirit, man himself is not inactive while receiving
that inspiration, since he could reject it; and yet, without
God’s grace, he cannot by his own free will move himself
toward justice in God'’s sight.*?

1994  Justification is the most excellent work of God’s love made
manifest in Christ Jesus and granted by the Holy Spirit. It is the
opinion of St. Augustine that “the justification of the wicked is a
greater work than the creation of heaven and earth,” because
“heaven and earth will pass away but the salvation and justifica-
tion of the elect . .. will not pass away.”* He holds also that the
justification of sinners surpasses the creation of the angels in jus-
tice, in that it bears witness to a greater mercy.

1995  The Holy Spirit is the master of the interior life. By giving
birth to the “inner man,”* justification entails the sanctification of
his whole being;:

Just as you once yielded your members to impurity and to
greater and greater iniquity, so now yield your members to
righteousness for sanctification. . . . But now that you have
been set free from sin and have become slaves of God, the
return you get is sanctification and its end, eternal life.*

I1. GRACE

1996  Our justification comes from the grace of God. Grace is
favor, the free and undeserved help that God gives us to respond to
his call to become children of God, adoptive sons, partakers of the
divine nature and of eternal life.%

1997  Graceis a participation in the life of God. It introduces us into
the intimacy of Trinitarian life: by Baptism the Christian partici-
pates in the grace of Christ, the Head of his Body. As an “adopted

-

42 Council of Trent (1547): DS 1525.

43  St. Augustine, In Jo. ev. 72, 3: PL 35, 1823.
44 Cf. Rom 7:22; Eph 3:16.

45 Rom 6:19, 22.

46 Cf.Jn 1:12-18;17:3; Rom 8:14-17; 2 Pet 1:3-4.
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son” he can henceforth call God “Father,” in union with the only
Son. He receives the life of the Spirit who breathes charity into him
and who forms the Church.

1998  This vocation to eternal life is supernatural. It depends
entirely on God’s gratuitous initiative, for he alone can reveal and
give himself. It surpasses the power of human intellect and will, as
that of every other creature.”’

1999  The grace of Christ is the gratuitous gift that God makes to
us of his own life, infused by the Holy Spirit into our soul to heal
it of sin and to sanctify it. It is the sanctifying or deifying grace
received in Baptism. It is in us the source of the work of
sanctification:*®

Therefore if any one is in Christ, he is a new creation; the old
has passed away, behold, the new has come. All this is from
God, who through Christ reconciled us to himself.*’

2000  Sanctifying grace is an habitual gift, a stable and super-
natural disposition that perfects the soul itself to enable it to live
with God, to act by his love. Habitual grace, the permanent disposi-
tion to live and act in keeping with God'’s call, is distinguished from
actual graces which refer to God’s interventions, whether at the be-
ginning of conversion or in the course of the work of
sanctification.

2001 The preparation of man for the reception of grace is already a
work of grace. This latter is needed to arouse and sustain our
collaboration in justification through faith, and in sanctification
through charity. God brings to completion in us what he has begun,
“since he who completes his work by cooperating with our will
began by working so that we might will it:”>

Indeed we also work, but we are only collaborating with God
who works, for his mercy has gone before us. It has gone
before us so that we may be healed, and follows us so that
once healed, we may be given life; it goes before us so that
wemay be called, and follows us so that we may be glorified;
it goes before us so that we may live devoutly, and follows
us so that we may always live with God: for without him we
can do nothing.’

47 Cf. 1 Cor 2:7-9.

48 Cf.Jn4:14;7:38-39.

49 2 Cor5:17-18.

50 St. Augustine, De gratia et libero arbitrio, 17: PL 44, 901.
51 St. Augustine, De natura et gratia, 31: PL 44, 264.
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2002  God’s free initiative demands man’s free response, for God
has created man in his image by conferring on him, along with

freedom, the power to know him and love him. The soul only 1742

enters freely into the communion of love. God immediately touches
and directly moves the heart of man. He has placed in man
a longing for truth and goodness that only he can satisfy. The
promises of “eternal life” respond, beyond all hope, to this desire:

If at the end of your very good works . . ., you rested on the
seventh day, it was to foretell by the voice of your book that
at the end of our works, which are indeed “very good” since
you have given them to us, we shall also rest in you on the
sabbath of eternal life.””

2003  Graceis first and foremost the gift of the Spirit who justifies
and sanctifies us. But grace also includes the gifts that the Spirit
grants us to associate us with his work, to enable us to collaborate
in the salvation of others and in the growth of the Body of Christ,
the Church. There are sacramental graces, gifts proper to the different
sacraments. There are furthermore special graces, also called charisms
after the Greek term used by St. Paul and meaning “favor,” “gratu-
itous gift,” “benefit.”>* Whatever their character—sometimes it is
extraordinary, such as the gift of miracles or of tongues
—charisms are oriented toward sanctifying grace and are intended
for the common good of the Church. They are at the service of char-
ity which builds up the Church.>

2004  Among the special graces ought to be mentioned the graces
of state that accompany the exercise of the responsibilities of the
Christian life and of the ministries within the Church:

Having gifts that differ according to the grace given to us, let
us use them: if prophecy, in proportion to our faith; if service,
in our serving; he who teaches, in his teaching; he who
exhorts, in his exhortation; he who contributes, in liberality;
he who gives aid, with zeal; he who does acts of mercy, with
cheerfulness.®

52 St. Augustine, Conf. 13, 36, 51: PL 32, 868; cf. Gen 1:31.
53 Cf.LG12.

54 Cf.1Cor12.

55 Rom 12:6-8.
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2005  Since itbelongs to the supernatural order, grace escapes our
experience and cannot be known except by faith. We cannot there-
fore rely on our feelings or our works to conclude that we are
justified and saved.”® However, according to the Lord’s words—
“Thus you will know them by their fruits”>—reflection on God’s
blessings in our life and in the lives of the saints offers us a
guarantee that grace is at work in us and spurs us on to an ever
greater faith and an attitude of trustful poverty.

A pleasing illustration of this attitude is found in the reply
of St. Joan of Arc to a question posed as a trap by her
ecclesiastical judges: “Asked if she knew that she was in
God'’s grace, she replied: ‘If I am not, may it please God to
put me in it; if I am, may it please God to keep me there.””*8

II1. MERIT

For you are praised in the company of your Saints and, in
crowning their merits, you crown your own gifts.>

2006  The term “merit” refers in general to the recompense owed
by a community or a society for the action of one of its members,
experienced either as beneficial or harmful, deserving reward or
punishment. Merit is relative to the virtue of justice, in conformity
with the principle of equality which governs it.

2007  With regard to God, there is no strict right to any merit on
the part of man. Between God and us there is an immeasurable
inequality, for we have received everything from him, our
Creator.

2008  The merit of man before God in the Christian life arises
from the fact that God has freely chosen to associate man with the work
of his grace. The fatherly action of God is first on his own initiative,
and then follows man’s free acting through his collaboration, so
that the merit of good works is to be attributed in the first place to
the grace of God, then to the faithful. Man’s merit, moreover, itself
is due to God, for his good actions proceed in Christ, from the
predispositions and assistance given by the Holy Spirit.

56 Cf. Council of Trent (1547): DS 1533-1534.

57 Mt 7:20.

58 Acts of the trial of St. Joan of Arc.

59  Roman Missal, Preface I of Saints; Qui in Sanctorum concilio celebraris, et
eorum coronando merita tua dona coronas, citing the “Doctor of grace,” St.
Augustine, En. in Ps. 102, 7: PL 37, 1321-1322.
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2009  Filial adoption, in making us partakers by grace in the
divine nature, can bestow true merit on us as a result of God’s gra-
tuitous justice. This is our right by grace, the full right of love,
making us “co-heirs” with Christ and worthy of obtaining “the
promised inheritance of eternal life.”*" The merits of our good
works are gifts of the divine goodness.®! “Grace has gone before
us; now we are given what is due.... Our merits are God’s
gifts.”s

2010  Since the initiative belongs to God in the order of grace, no
one can merit the initial grace of forgiveness and justification, at the
beginning of conversion. Moved by the Holy Spirit and by charity,
we can then merit for ourselves and for others the graces needed for
our sanctification, for the increase of grace and charity, and for the
attainment of eternal life. Even temporal goods like health and
friendship can be merited in accordance with God’s wisdom. These
graces and goods are the object of Christian prayer. Prayer attends
to the grace we need for meritorious actions.

2011 The charity of Christ is the source in us of all our merits before
God. Grace, by uniting us to Christ in active love, ensures the
supernatural quality of our acts and consequently their merit be-
fore God and before men. The saints have always had a lively
awareness that their merits were pure grace.

After earth’s exile, I hope to go and enjoy you in the father-
land, but I do not want to lay up merits for heaven. [ want
to work for your love alone. . . . In the evening of this life, I
shall appear before you with empty hands, for I do not ask
you, Lord, to count my works. All our justice is blemished
in your eyes. I wish, then, to be clothed in your own justice
and6§o receive from your love the eternal possession of your-
self.

60 Council of Trent (1547): DS 1546.

61 Cf. Council of Trent (1547): DS 1548.

62  St. Augustine, Sermo 298, 4-5: PL 38, 1367.

63  St. Thérese of Lisieux, “Act of Offering” in Story of a Soul, tr. John Clarke
(Washington DC: ICS, 1981), 277.
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IV. CHRISTIAN HOLINESS

2012  “We know that in everything God works for good with
those who love him... For those whom he foreknew he also
predestined to be conformed to the image of his Son, in order that
he might be the first-born among many brethren. And those whom
he predestined he also called; and those whom he called he also
justified; and those whom he justified he also glorified.”®*

2013  “All Christians in any state or walk of life are called to the
fullness of Christian life and to the perfection of charity.”%> All are
called to holiness: “Be perfect, as your heavenly Father is perfect.”%

In order to reach this perfection the faithful should use the
strength dealt out to them by Christ’s gift, so that . . . doing
the will of the Father in everything, they may wholeheart-
edly devote themselves to the glory of God and to the service
of their neighbor. Thus the holiness of the People of God will
grow in fruitful abundance, as is clearly shown in the history
of the Church through the lives of so many saints.®”

2014  Spiritual progress tends toward ever more intimate union
with Christ. This union is called “mystical” because it participates
in the mystery of Christ through the sacraments—*“the holy mys-
teries”—and, in him, in the mystery of the Holy Trinity. God calls
us all to this intimate union with him, even if the special graces or
extraordinary signs of this mystical life are granted only to some
for the sake of manifesting the gratuitous gift given to all.

2015 The way of perfection passes by way of the Cross. There is
no holiness without renunciation and spiritual battle.?® Spiritual
progress entails the ascesis and mortification that gradually lead
to living in the peace and joy of the Beatitudes:

He who climbs never stops going from beginning to begin-
ning, through beginnings that have no end. He never stops
desiring what he already knows.%

64 Rom 8:28-30.

65 LG40§2.

66 Mt 5:48.

67 LG40§2.

68 Cf.2Tim4.

69 St. Gregory of Nyssa, Hom. in Cant. 8: PG 44, 941C.
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2016  The children of our holy mother the Church rightly hope

for the grace of final perseverance and the recompense of God their

Father for the good works accomplished with his grace in com- 162, 1821
munion with Jesus.”’ Keeping the same rule of life, believers share 1274

the “blessed hope” of those whom the divine mercy gathers into

the “holy city, the new Jerusalem, coming down out of heaven from

God, prepared as a bride adorned for her husband.””!

IN BRIEF

2017  The grace of the Holy Spirit confers upon us the righ-
teousness of God. Uniting us by faith and Baptism to
the Passion and Resurrection of Christ, the Spirit
makes us sharers in his life.

2018  Like conversion, justification has two aspects. Moved by
grace, man turns toward God and away from sin, and so
accepts forgiveness and righteousness from on high.

2019  Justification includes the remission of sins, sanctifica-
tion, and the renewal of the inner man.

2020  Justification has been merited for us by the Passion of
Christ. It is granted us through Baptism. It conforms us
to the righteousness of God, who justifies us. It has for
its goal the glory of God and of Christ, and the gift of
eternal life. It is the most excellent work of God’s
mercy.

2021  Grace is the help God gives us to respond to our
vocation of becoming his adopted sons. It introduces
us into the intimacy of the Trinitarian life.

2022  The divine initiative in the work of grace precedes, pre-
pares, and elicits the free response of man. Grace re-
sponds to the deepest yearnings of human freedom,
calls freedom to cooperate with it, and perfects
freedom.

2023  Sanctifying grace is the gratuitous gift of his life that
God makes to us; it is infused by the Holy Spirit into
the soul to heal it of sin and to sanctify it.

2024  Sanctifying grace makes us “pleasing to God.”
Charisms, special graces of the Holy Spirit, are

70 Cf. Council of Trent (1547): DS 1576.
71  Rev21:2.
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oriented to sanctifying grace and are intended for
the common good of the Church. God also acts
through many actual graces, to be distinguished
from habitual grace which is permanent in us.

2025 We can have merit in God’s sight only because of
God's free plan to associate man with the work of his
grace. Merit is to be ascribed in the first place to the
grace of God, and secondly to man’s collaboration.
Man’s merit is due to God.

2026  The grace of the Holy Spirit can confer true merit on
us, by virtue of our adoptive filiation, and in accord-
ance with God’s gratuitous justice. Charity is the
principal source of merit in us before God.

2027  No one can merit the initial grace which is at the origin
of conversion. Moved by the Holy Spirit, we can merit
for ourselves and for others all the graces needed to
attain eternal life, as well as necessary temporal goods.

2028  “All Christians . . . are called to the fullness of Chris-
tian life and to the perfection of charity” (LG 40 § 2).
“Christian perfection has but one limit, that of having
none” (St. Gregory of Nyssa, De vita Mos.: PG 44,
300D).

2029  “If any man would come after me, let him deny him-
self and take up his cross and follow me” (Mt 16:24).

ARTICLE 3
THE CHURCH, MOTHER AND TEACHER

2030 It is in the Church, in communion with all the baptized,
that the Christian fulfills his vocation. From the Church he receives
the Word of God containing the teachings of “the law of Christ.””2
From the Church he receives the grace of the sacraments that
sustains him on the “way.” From the Church he learns the example
828 of holiness and recognizes its model and source in the all-holy Virgin
Mary; he discerns it in the authentic witness of those who live it; he
discovers it in the spiritual tradition and long history of the saints

72 Gal 6:2.



